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A WORD WITH NON-BELIEVERS IN 
THE VEDIC REVELATION, 5; 7 
by جا‎ ing 
The Fortni y ein for ER Nara 107 
he Fortnightly Review for suey 887, con- 


Վ ay ) 
Mes tains two important papers ons ee of the high- - 
"^. est moment, from the مود 0ر0‎ j PIN ¥intor- 
mation and EA ‘he articles Ha 
Brrr under र nor heading OL Sf 4 New’ 
Է: xot er peculiar سے‎ for ६ 
the shide 0 y and fors@very person 
who caro fof ا‎ 7۰۷ N soul. , The Ist. of 
these coms from jli- ` AE Revd. Voysey, a 
Ար Նր Տ with the fundamen- 
- tal dogmas O&M Chia y, showing how every 
ono of them, wWéffit a single exception, ought: ٦ 
to be rejected on moral grounds alone, and  . 
substituted by doctrines more in consonance with + 
the dictates of reason and conscience ; the 22d, 
the product of the Bishop of Clifton's pen, brings 
forward objections’and difficulties consequent m 
the rejection ofa revelation, and points ‘out tho 4 
futility of efforts to construct a religion on frail ' 
and erring human reason and the “inward 
promptings of conscience and heart.” "The for- 
mer denies the infallibility of the Bible by show- i 
ing T it contains side by. sido © lovely Ս 
and i pe shable truths” with ghastly andu 
errors ;” the latter defends it as the 
od by appealing to Hi [^ frankly 


AC T iowledging, at the same time, that C rer UN ad 
inculeates doctrines, which, though i efens 
deg 
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by réason; are, in reality, mysteties, ե ¿Cano > 
“not be, fathomed and understood" by 
“ d . 1 
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propose to examine in these columns,* briefly, 
these interesting papers, and we shall take the 
Bishop’s first, because that appears to us to be 
the most valuable of the two, since it, raises some 
difficulties whichare as much beyond the power 
of Christianity or any other so-called revelation 

. to solve, as they are beyond that of non-believers 

in Reyelation. : ի 

_ The Bishop thus summarises Revd. Voysey’s 
./ opinion of Christianity and of the religion that 
ought to be :— , | 
५ The writer rejects all or nearly all Christian 
- ow dogmas ոտ being immoral ; he throws off the tyranny 
of an infallible book; he denies the divinity of 
Christ, and rejects his authority both as to matters 
of belief and as an infallible example and rule of 
conduct. He gives a brief exposition of the religi- 
ous beliefs he still holds, and concludes with am 
expression of hope that new reformation may come 
quickly. “Our reture to. common senso in our 
religion cannot be 109 soon.” 

As regards our theist’s ‘criticism. on. the 
dogmas of Christianity, the Bishop says :— 

“The objections raised by the writer against tho 
dogmas of Christianity nre nowise new. The difti- 
culties which he enumerates as: arising out of the 
acceptance of these. dogmas are as old as Christianity 
itself; helievers in Christianity have never’ sought “to 
deny their existence, nor have they ever pretended: 
that reasonsconld ¡solve them. On the contrary they 
have ever held that the Christian doctrines contained 
mysteries Ee by human’ reason, "Phe know- 
Jedge of these facts, however, հոտ not prevented 

` thousands and thousands of learned and .honest 
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i truthJoving men in all ages from embracing 
Christianity and heartily adhering toit. To them 
jt has not seemed difficult to combine the acceptance 
of these mysteries with a firm belief in the truth o£ 
the Cliristian religion 

[t may here be observed that this is the way in. 
which Christians invariably defend their seriptures 
when the truth of any of the doctrines con- 
tained therein is called in question. Mystery is 


a word which is sufficiently elastic in signifi; 


cation to shelter any dogma or doctrine, 
however absurd and unreasonable it may be. 
To show that it is the-invariable practice’ of 
believers in Christianity to excuse its errors by 
appealing to the fact of its having been believed 
in by the “ wisest and the best” in all ages, we 
uote a passage from the April number of the 
Edinburgh Review, 1863. The writer, after 
acknowledoino- that a “revelation” may not 
have one and only one reading, there being as 
many as 30,000 various readings of the Bible; 
that it may contain’ selfzinconsistencies aud «sele 
contradictions, the Bible being inconsistent and 
self-contradietory iu many places; that it may 
not be in harmony with the .discoveries and 
truths of science, the teachings of the Bible being 


| (s far from possessing scientific accuracy; that it 


may not indicate literary gemwineness, the 
Pentateuch, though attributed to Moses, con- 
* taining “an account of his own death and an 
allusion to the kings of Israel,” says: :— 

“First that this Book, with its «singular and 
complex contents, has commanded tho earnest atten- 
tion and devoted veneration of tho best, the most 
Ber the most devoted men of every successive 
generation for 1,800 years. It was despised by au 
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impure-minded Gibbon, a vain and licentions Voltaire, 
a coarse and blasphemons Tom Paine, It հոտ been 
trensured and consulted as the very word of God 
Himself by conntless men of pure and noble lives in 
Church and State, in public and private life, of every 
shade of opinion and every type of mind.” 

(The italics are ours.) न 

This is not a good defence. The Bible has 
been a fruitful source of blood-shed, torture and 
suffering to mankind in the palmy days of its 
power. An American orator thus describes the 
glories of Christianity when Christianity was in 
the ascendant :— 

Christianity, fora thousand years, taught memory 
to forget and reason to believe... Not one step was 
taken in advance, Over the manuscripts of philoso- 
phers and poets, priests with their ignorant 58 
thrust out, devoutly scrolled the forgeries of faith. 
Fora thousand years the torch of progress was ex- 
tinguished in the blood of Christ, and his disciples, 
moved by ignorant zeal, by insane, eruel creeds, 
destroyed with flame and sword a hundred millions 
of their fellowmen. They made this world a hell. 


Even leaving out of consideration the stern 
historical facts which entirely destroy the force of 
the fulsome eulogies which the Christians lavish 
upon the Bible, the fact of its having been be- 
lieved in by many wise and good men, for it is 
ridiculous to say that all good and wise men 
have believed in it, may be easily accounted for. 
The mind of man, in its healthy state, is ever 
thirsting after a knowledge of the relations which 
subsist between the Supreme Being and the 
soul. Any doctrines or dogmas which pretend to 
throw any light on thissubject cannot fail to arrest 


mov 


the attention of man. The Bible is the only 
religious book, which declaring itself, in the 
most positive and emphatic terms, to be the 
Word of God, ever found access to Europe ; and 
as 16 came into a prominent notice when dark- 
ness was brooding over the whole of Europe, 
when the mind of the half-barbarous European 
as naturally toofond ofthe marvellous and too 
weak and timid to treat lightly what announ- 


ced itself to have emanated from thé Divine + 


Mind, it found believers by thousands and milli- 
ons, and, by virtue of its early reception, has con- 
tinued to mould and regulate the religious views 
of an overwhelming majority of the European 
population up to the present time. Many men 
of intelligence and culture have undoubtedly 
believed in it sincerely, but that does not prove 
that the doctrines of the book are infallible and 
above question. ‘The Bishop, too, says the same 
thing :— 

“This is not indeed a proof (the fact of many 
wise men having believed inthe Bible in all ages 
2.6. during these 18 centuries) that they were 
right, but the united testimony of so large and 
important a body of men in a matter of such practic- 
al importance, well acquained as they were with the 
force cf the proposed difficulties, may be thought 
to carry some weight, when there isa question of 


' deciding what common sense requires in matters of 
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No body will have the hardihood to deny that 
there are many religious and moral truths in- 
terspersed in the pages of the Bible, but that 
gives no right to its advocates to seb it down 


as the Word of God. If its teachivgs fail to 


a 
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satisfy the yearning of the son! aftera knowledge 
of the Supreme Being and of the relations in 
which he stands to His creatures, if its doctrines 
and dogmas appear revolting to common sense 
and experience, the impartial inquirer after 
truth is perfectly excusable in throwing off its 
yoke as the embodiment of the will of God and 
in seeking for light elsewhere. 116 certainly 
ought to pause before he discards it altogether, 
for it has commanded, and still continues to 
command, the attention and veneration of many 
a gifted intellect, This fact he will, by no means, 
lose sight of when about to break away from & 
faith which hasthe adherence of so many men 
of learning and erudition to boast of, He cannot, 
however, pause for ever, he cannot accept the 
example of others as his infallible guido. 11 he 
finds defects and short-comings inthe Bible, if 
he cannot, in good faith, bring himself to ascribe 
it to the Source of all wisdom and intelligence, 


why, he has every right, nay he is bound, to 


attend to the dictates of his reason and conscience 
and look elsewhere for what the Bible cannot 


givehim. Ifthe doctrines of the Bible are eps - 


posed to reason and seuse,- however sincerely 
they may have been believed in by good and 
sensible men in the past, and be firmly believed 
in even at present by some, of whom the 
world may justly bo proud, they ought to be at 
ouce renounced and replaced by better ones. 

The Bishop proceeds :— 

* When we turn tothe New Reformation plan, tho 
new form of religion that has to supersede Christian- 
Y we find that its exponent does not propose to base 
if, auy more than Chaistisnity, on physical proofs; 
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but on the inward prmptings օք his own conscience 
and heart, So that we are thrown back on human 
testimony after all, only instead of having a “crowd 
of witnesses ” over 007 heads, we are reduced to the 
Views and experiences of an individual, and that (oo 
of one who informs us that he formerly entertained 
religious convictions of a very different kind. I offer 
this observation not as a proof that the newly pro- 
posed religion is false, but because ifs autlior appeals 
to us to return to common sense in our religion, and 
it can searecly be said that under these circumstances 
the New Reformation presents itself to us as a work 
of common sense.” : 


The newly proposed religion cannot but result 
in a thousand absurdities, as absurd as any which 
disfigure the pages of the Bible or the Puranas. 
Tt is impossible for human reason io formulate a 


system of religion with any approach to perfection, 
^ The nature and character of the Supreme Being, 


of the soul, and of the relations which subsist 
between them, are absolutely beyond the power 
of human reason to realize or understand without 
direct Revelation from God. These are not 
things which are capable of physical demon- 
stration. They are problems impossible of solution 
but by the assistance of the Revelation which tho 
Supreme Being givés to man in the beginning of 
every crention. It is possible that the unaided in- 
tellect of man may get together a few moral and 
religious truths and boast that it has discovered 
them unaided, but even they are to be traced to 
the remote agency of God's Revelation, as we shall 
show further on. But the fact, that the efforts of 
those who discard Revelation, to trame anything 


like a perfect system of religion end in a dis. 
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astrous failure, is fully proved by experience. 
Several sects disregarding Revelation have 
sprung up in our own country from time to time 
during the present century, but their attempts to 
do without Revelation have been a fruitful source 
of errors and absurdities. Instead of discovering 
any truths in reality, they have each pro- 
pounded and tenaciously adhered to a number of 
dogmas which are utterly indefensible by reason 
and common’sense, and the result has been that 
they have introduced «in their several systems 
of faith ten absurdities for every absurdity they 
have discarded, thus making the confusion worse 
confounded. They, however, strenuously maintain 
that their beliefs are in consonance with 
common sense and experience. What is still 
more extraordinary is that each of the sects, 
though considerably differing in cardinal points of 
faith from its other sisters, is inseperably wedded 
to the same opinion—that its principles aro 
approved by experience and common sense. 
Now whois to decide as to which of theso 
jarring common senses and conflicting 
experiences is in the right? ‘The truth 15 
that common sense cannot unravel the mysteries 
which require Revelation to be solved. Jt is 
vain and empty boast to say that common sense 
can ever give us a good religion. The learned 
Bishop is right in questioning the powers of 
common sense. He would not be far from the 
truth if he denied the possibility of the newly 
proposed religion ever making even a distant 
approach to truth. 1 
One of the most deplorable effects which follow 
the rejection of Revelation is that it destroys, 
Se 
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all community of thought and feeling, There is 
no one particular code of religious. and moral law 
invested with the authority of a Divine origin 


to be observed in our conduct and dealings in life. * 


Every discarder of Revelationsets his fancy to work | 
to strike out a new path for himself, and is best 
pleased when removed farthest from others. Comi 
munion with God becomes the easiest thing. Each V 
talks to Him at his pleasure and astonishes man- 
kind with his revelations. These revelations, how- 
ever questionable, are defended with becoming 
heat, and divine origin is warmly claimed for them, v 


are or are notin accord with those of the other. 


It matters little whether the revelations of one man } Fa 
پک‎ 


The world must believe that both the sets, however |” 


antagonistic and contradictory to each other, are 
reflex of the Divine Mind. The author of one set 
is as serious and as positively certain of the truth 
of his set as the author of the other. The former, 
however, is not, in the least, prepared to concede 
that the revelations of the latter are true, while 
the latter regards with inexpressible contempt the 
pretensions of his rival. But each is, in his own 
estimation, Divinely-inspired and as such will not 
retract an iota of what he is pleased to speak. 
The bond of unity and sympathy is thus utterly | 
gone, and the community becomes split up into | 
inspired individuals, each of them at war with thes 
other. The Bishop very rightly observes :— 


“All external authority boing thus set aside (by the 
rejection of Revelation), private judgment օք the in. 
dividual hecomes the sole authority charged with 
determining what is right or wrong, true or false. 
As physical demonstration of religious truth is by the 


nature of Wings impossible, and as men are far from. 


un 
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E | uniform views on many important points | 
of religion and morality, all unity of religion | 
under this system becomes practically impossi- 
ble. The new reformation instead of uniting 
men in religions matters, can only result in still 
greater divisions than those which exist already, a 
ciremnstance which common sense would scarcely re- 
gerd as indicative of truth, It may bo thought that 
reason and conscience may exerci-e a combining farce 
sufficient to induce men to adopt unity of belief, 
Experience shows the fallacy of such hope. 


An illustration of the sentiments expressed in 
the above may be found in the history aud develop- 
ment of what is termed the “Brahmo Samaj.” 

After expressing his regret that Mr. Voysey 
should have spoken of Christ in somewhat dis- 


| 
4 respectful terms (according to the Bishops | | 
standard of judgment, of course) the Bishop goes | 
on :— 


We are asked to look at religion hy the light of | 
common sense. In attempting to do so, I need not | 
here enter upon an examination of the proofs that 
۱ there is n God, that Fle is just and good, that Hois | 

the creator of the world and of man, that man has a 

conscience, which implies the existence of a moral law, 

and that God in some way or other communicates 

= with his creatures. So much is admitted by our 
3 writer, and I therefore take it for granted. Religion | 

trents of the relations between God and man. To he | 

à real it must be practical, it must deal with things ns’ | 

A scheme of religion, however artfully | 
coustructed, however pleasing to the imagination, if it 
fails to recognize, the realities of man’s position, is 
ue gether worthless ; it is no better than a dream. 
Now the man who believes in God, creator of all 
thivgs, the moment ho turns his mind to consider the 


they are, 
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relations between the creator and His creatures, finds 
Himself surrounded by impenetrable mystery. ‘There 
are many things he understands and which fill him 
with admiration of the power, the wisdom, and the good- 
ness of God, but there are many others which utterly 
surpass his comprehension, "Phe fact of creation is in 
itself a mystery. How could God bring things out of 
nothing ? How can we understand his having existed 
from all eternity, without creatures of any. kind and 
without need of any, and then having of a sudden 
brought numberless beings into existence: in whose 
welfare he is deeply interested, yet without having 
thereby added to his own happines, which was perfect 
from all eternity. Wecan not explain the fact, our 
minds fail to grasp it; yet this is one of many my- 
{steries we aro forced to admit if we acknowledge the 
Or of Gud. creator of heaven and earth.” 
Without minding what the convictions of Mr. 
Voysey are and on what grounds they are based, 
we may say that the remark of the Bishop, that 
a scheme of religion which fails to recognize the 
“realities of man’s position” is altogether worth- 
loss, is true, if it means that no religious system, 
which does not give man the truest conceptions 
of the nature and character of tho Supreme Be- 
ing and of the soul, as well as of their mutual 
relations—conceptions which accord with the con- 
clusions of the most gifted intellects as far as 
they can think and understand ; which does not 
-inculeate the highest type of virtue and morali- 
ty ; which does not lay down the clearest out- 
lines of duty and so on, can ever be worth man’s 
4 acceptation. The general tendéncy of human 
nature is in the direction of evil, it is being con- 


stautly betrayed iuto acts of injustice and im-. | 


, morality, of cruelty and oppression into viola- 
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tions of duty and into a thousand other phases 
of evil; and a religion that can effectually check 
the evil impulses of the mind, prevent its ener- 
gies from spending themselves on corruption 
and divert them: into a healthy course by force 
of its moral truths—by a true representation of 
the nature and character of God, as, for instance, 
that He is just, punishing and rewarding every 
one according to his deserts, that He is omni- 
present, and, therefore, privy to our most secret 
thoughts, that He is unchangeable and 80 forth, that 
religion is a religion which may indeed be characteri- 
sed as recognizing the realitiesof man’s actual posi- 
tion. If, however, by a scheme of religion recog- 
nizing the realities of man’s actual position, be 
meant a religion which promises indulgences to 
man; which holds out hopes of remission and 
forgiveness of sins, merely because man has an 
aversion to the couucils of virtue; which teaches 
that God can act against His own nature ; which 
teaches that intercession or mediation of a humar. 
being can stand in good stead to man if timely 
appealed to;which teaches that God can in- 
carnate himself; which teaches that soul is a 
creation which may lapse into nothing at any 
time, such a scheme of faith certainly does not 
recognize the realities cf man’s actual position, 
for it cannet eleyate and exalt humanity morally, 
and, being opposed to reason and common-sense, 
must sooner. or later be discarded. The Օհոտ- 
tian religion, for one, does not recognize the 
realities of man's actual position, a fact which 
18 too patent to need illustration. 

There 18 no doubt that the man who discards 
Revelation and trusts to his frail reason to tell 
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him what the Supreme Being is, what His attri- 
butes and qualities are, what the soul is, and 
how it stands to the Supreme Being, must find 
himself “surrounded by impenetrable mystery.” 
when he turns his mind to consider the relations 
which exist between the Creator and His crea- 
tures; but to a believer in the true Revelation 
everything is clear. The fact of creation is no 
mystery to him. He knows that God has not 
produced things out of nothing. He knows that 
something cannot be produced out of nothing. 
He knows that the material cause of the universe 
as well as the intelligent existence which dis- 
plays its powers and activities in various forms 
of matter fashioned by the hand of the Maker as 
His wisdom and His justice thought fit, is co- 
eternal with the Supreme Being, that both pru- 
kriti and soul are indestructible and imperishable 
like their Master. How does he know all this 7 
Because itis written in the Vedas, tbe true Reve- 
lation :— 

քամ swpurnd sayujá salháyó samdnang 
brikhshung parishswagdte. Luyoraniah pip- 
palung swadwatti masiman namyo abhi ehh 
shtti, which means کے‎ (1206) both the Supreme 
Being and the soul; (suparnd) both intelligent 
existences and supporters (the one supporting the 
whole creation, the other its own dependents) ; 
(suyujé) the one “ pervader" and the other, 
“pervaded 7; (sulldyd) united in,bonds of eternal 
friendship,areeternal; (samdnang)similarly ‚(brikh- 
shang) the material cause of the universe ; (ojdte) 
is uncreated or eternal; (Z'ugoraniah) one of 
those two intelligent existences (the soul) enjoys 
the reward of its merits and demerits in the 
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the constitution of Nature. We’ 
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material world, while the other (the Supreme 
Being); (nashnananyo) does not enjoy but per- 
vades the external and internal parts of the 
whole universe.” The Upnishads which explain 
and elucidate the doctrines of the Vedas, also 
declare the same thing, e. g—Ajá me káng lohit 
shukl krishndng bahrth prajah sirijmánang sa- 
vüpah. Ajohayeko jushmáno nushete Jahátyenány 
bhugut bhogam jonyah. It means :—“God 
matter and human souls, these are the three 
eternal substances, ever uncreated. The eternal 
human souls enjoy the eternal matter, while 
involved. in material ‘existences ; the third 
eternal substance, God, exists for ever, He 
is neither involved in material existences 
nor enjoys the material worid” Thus we have 
the testimony of the Supreme Being Himself 
that He never created things out of nothing, 
bub out of something which has been exist- 
ing from all eternity, something which has been 
existing aud shall cxist for ever. And when we 
նառ to the world for a proof of what we 
find in Revelation, we find the same law 
illustrated in 

never see anything produced out of nothing 
in the world. The production of something 
always presupposes the existence of other some- 
thing or Somethings. There must be bricks and 


mortar aud Sundry other materials before a 
house can be built ; the masons cannot conjure 
ib out of nothing. "There must be flour, which 
‘again presupposes the existence of Grain, to 
prepare a loaf of bread from, Sugar presupposes 
the existence of the Sugarcane or some other 


product of the soil containing all the properties 
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of sugar. Nota single thing can be got out of 
nothing. To a believer inthe Vedic Revelation, it 
will be evident, there is nothing of mystery in 
regard to creation. He knows that God has made; 
the world and not created it, because God Himself; 
so declares, and so does էհօ work of His hand, 
the material universe. 

He is also clear as to how God has existed 
from eternity. He knows that this is not the 
first time that the world has been created. * He 
knows that it has been coming into existence 
aud then relapsing into its original chaotic state 
from eternity. He knows that God is eternal, and 
that His attributes, too, are eternal. His attri- 
butes of creation and destruction must, therefore, 
be eternal, which leads to the conclusion that He 
has been creating and destroying the world from 
eternity. How does he know allthis? Because 
the Vedic Revelation declares:—Om ‘vilancha 
satayancha bhidhdt tapso dhajdyat. tatordtre 
jayat sumudro aranwa. +3 daranwd 
dadhi sambatsaro ajáyat. Aho rdtrani vid dhwde 
vishvasya mishto vashi. Súrya chandur masaw 
dhálá yathé puromalalpiyat. Divancha prith- 
vinchdutriksha matho swah, which means :— 

© Prakriti (the equipoise of the three Gunas— 
Satwa, Rajas, aud Tamas,) the material cause 
of the Universe, was made yisible by the unlimit- 
ed power of God. Tt assumed a nubilous form, 
after which water and dry land appeared. After 
the waters, time (the annual motion of the earth) 
vas fixed. Days and nights (caused by the diur- 
nal motion of the earth) were made by Him who 
controls the Universe. The sun, moon, light and 


£ Created” is here used in the sense of ** made,” C. Տ. 
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earth, as well as space and bodies moving in 

space, were made just as they had been made in 

the previous Kulpus by God, the Feeder aud 
< Sustainer of all." 

It is plain from the Mantra that it is not the 
first time that the world has come into existence, 
it has been created and destroyed an indefinite 
number of times ere this and will be created and 
destroyed through all eternity. The Supreme Be- 
ing, as the Bishop says; is “All-happiness”, nothing 
can add to or detract from that“ Happiness". He 
is neither pleased by creating the world nor 
grieved by destroying it. It is His nature to 
create and to destroy, jusbas itis the nature 
of fire to feel warm. Just as fire cannot but 
fecl warm, in the same way the Supreme 
Being cannot but create and destroy. His jus- 
tice and mercy also must have their exercise. 
They cannot be exercised without sentient be- 
ings to exercise upon. ‘There must be sentient, 
free agents to be dealt with and sentient free 
agents to receive His countless blessings and enjoy 
His innumerable bounties according to their 
merits and demerits. The Supreme Being, there- 


fore, creates and destroys the world, not because it. 


enhances or lessens His happiness, but entirely 
according to the requirements of His eternal 
attributes of creation, destruction, justice, mercy 
and so on. It does not cost Him any special effort 
to create or to destroy, for He is uniform and 
unchangeable, The fire feels warm օւ the eye 
18665 by virtue of the properties or powers which 
are inherent in them, and which are independent 
i 2 all effort to manifest themselves; so does the 
, Supreme Being create aud destroy in accordance 


= 02 
with His attributes, which are eternal and ever 
active. It is evident from the foregoing remarks 
that to a believer in the true Revelation is clear 
and plain all that appears so puzzling and 
ununderstandable to non-believers in Revelation 
or to believers in false revelations. 

Further on the Bishop observes :— 

“Nor are the mysteries in nature confined to the 
physical order alone. Difficulties quite as great, quite 
as inexplicable, meet us in the moral order, Take 
the existence of pain and suffering whichis ono of the 
consequences of creation, Look at the wild beasts 
of the earth; carnivorous animals cannot . exist 
without causing pain and death to others. They can- 
not help it—it is a necessity of their existence; their 
members are framed for the purpose, and if they fail 
to cause pain aud death to others, they are doomed to 
die themselves. What a mystery is here! Why 
did their Creator so fashion them? How is this to be 
reconciled with the belief that God is good*, and that 
He loves all His crentures 1 We cannot deny the facts; 
we doubt not that God is good, yet we cannot explain 
the connection between the two; it isa mystery, and 
as such we acceptit. ‘The mystery is still greater in 
the ease of man. How frequent are (he cases of 
children, withont any fault of theirs, born of viciuos 
parents, reared in vice, brought up in dens of iniquity, 
removed from all good influences, taught to regard Տու 
as their means of livelihood, and so carrying oug a 
wretched existence in sin, poverty, and disease, till 
death comes as a relief; whilst others abound with 
good things and have every opportunity of instruc- 
tion, of praetising virtue, and օէ improving their facul- 
ties both of mind and body? How are such things 
to be explained ? How are they to be reconciled with 
the justice of Ged and His Jove for His children? 


——— — a. === ——= == 


^ As Mr. Voysey says Ho is. C, S, 


" 
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That they are compatible every believer in God must 
admit, yet he cannot explain how. The existence 
of evil is one of the greatest, perhaps the greatest of 
difficulties which presents itself to the human mind, 
when contemplating the work of an all-wise and bene- 
ficent Creator, ‘The atheist escapes the difliculty by 
denying the existence of God. He only involves 
himself in other difficulties and contradictions from 
which reason recoils, and he ends in universal scep- 
ticism. But the man who believes in God, while he 
is forced իջ his renson to acknowledge that God is 
just and wise and good, is unable either to deny these 
facts or to explain them.” 

The non-believers in the Vedic Revelation 
may well be in a fix as to how to account for the 
existence of pain and suffering in the world. To 
explain it away is no light task. Neither the 
Revelation-discarding vain theist nora believer 
in a false revelation can adduce any valid reason 
justifying the existence of what they term “evil? 
in the government of a good and beneficent Crea- 
tor. The problem as much transcends the powers 
of the one to solve as it surpasses the com- 
prehension of the other, though armed with what 
he believes to be the “Word of God.” Both of them 
are compelled to give it up asa mystery, as a 
riddle which they cannot read. 

A very acute Christian writer, who looks upon 
the Bible as the * Word of God,” says :— 

Some persons are so evidently — prosperous and 
happy in the tenor of their lives, that they afford no 
criterion ; others exhibit a doubtful mixture of happi- 
ness and suffering ; others, if judged by the distress 
that they manifest, bolily and mental, appear t^ 
suffer far more misery than could have ever been 
balanced by happiness, even in their brightest period, 


3 2 
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| and some appearin every respect 80 very wretched, 
| that it isalmost inconceivable that they ever could 
| have enjoyed existence, even for a day. They have 
been diseased from birth, vicions from the first dawn 
of moval responsibility, in want perpetually, except as 
their, crimes fed them. We cannot conceive that 
such miserable victims of disease, bad example, and 
total neglect, have in this life any compensating enjoy- 
ments. And yet they may cling tenaciously to 
existeuce, for this is no proof that they love existence; 
they may fear dying just as much as if they loved 
life, and may fear a future award too much to 
endure the approach of it. Thousands օք squalid, 
diseased, utterly ignorant and vice-led children in 
lwge cities, have never known the natural feelings 
of children, nor of adults, nor of men; they have 
| been perverted in body and mind ; have stepped, as 
it were at once, from childhood to decrepitude, miser- 
able caricatures of humanity. Can we hesitate a | 
moment to conclude that multitudes of such persous 
havo had a much larger proportion of pain ? 


Should it still be doubted, whether, even in the 
enso wo have cited, a union of squalid poverty and 
debasing vice, there may not be some compensating 
satisfactions (for degradation may be مو‎ grent, as to 
be blind to itself), there will be no doubt, I think, 
of the preponderance of misery in other cases, —creli- 
nism, leprosy, hereditary disease; which is loathsome 
and incurable, extreme deformity or mutilation, mad- 
ness, with intervals of reason, lingering consumption, 
or other disorders, where certain death is foreseen for 
yenrs, employments rapidly consuming health and 
life, yet imposed hy circumstances, perpetual insuff- 
ciency of food onding in starvation, Will it be said 
these ուօ physical evils} In part, they are; but the 
consequent misery rests in (ho mind ; nor are they in 
any other degree self-inflicted, except as all sio heigh- 
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tens all suffering. Looking to this life only, I cnn- 
not solve these difficulties, when brought as argu- 
ments against the goodness of God. These are cases 
in which existence isa curse, if it terminates in this 
world, § anditis the natural right (tho only natural 
right) of a creature not to be brought into nu existence 
which, on the whole, is an unavoidable calamity. 

It may seem as if the solution of this diflicnity 
depends ‘entirely on the freo-will of man, But 
it does not: in such eases as I have alluded to, there 
might have been the most perfect free agency, but 
where were the means of making uso of it? A 
child is born of wicked parents, associates only 
with the wicked, is tanght wickedness only, has to 
get his living by it, hardly knows the very name օէ 


"God, has no teacher, no example but in vice and 


crime; he may hoa free agent, but his freedom will 
be invariably exerted in the wrong direction; he 
may have a conscience, but it is scarcely unlocked ; 
therefore in such a case as this, it is nearly immaterial 
to the argument whether the individual be considered 
asn free or asa necessary agent. Now, how does 
this whole body of misery benr upon the moral cha- 
racter of the Creator of such wretched beings? Even 
granting them enongh of knowledge and conscience 
to know they were acting wrongly, still there are no 
adequate means of reformation; and we cannot but 
ask, How coulil a good God (Joreseeing such cases) 
croate or rather lay such a physical plan as would 
necessarily evolve such existences?+ We must not 
premise a future retribution, * a future ء۰‎ ۵8 


ee not extend into the past, might well have been 
_ t It is no legitimate plea, that these individuals are compara: 
tively few in number, positive injustice to one individual only 
would invalidate the arguments for the.goodness of his Creator. 
The supposition of a future state cannot justify, on God’s 
part, the perpetration of Wrongs on any of His creatures, O, 5. 


& 
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of happiness; for this would be (as I said before) 
reasoning iu a circle. 

It is of no avail to reply, that these cases are the 
consequences of general laws, the clashing of laws 
that are, on the whole, benevolent: this answer limits 
the wisdom and power of the Creator in a way that no 
argument can justify. The reply may be, What power 
could force the Creator to ordain such a plan 
as would involve these exceptions? Will injustice to 
individuals be less injustice, because (he great mass 
of mankind have more than justice? If general laws 
will thus cause partinl injustice, then there is some- 
thing in the laws which is independent օր nay, effec- 
tually oppugnaut to, a good Creator, — yet, we cannot 
Imagine what it can be,—certainly, not unorganized, 
inert, dead, senseless matter; for these nre active and 
moral evil. —Why did not God prevent the existence 
of such beings, such a hopeless mass of moral evil? 
If such instances aro the unavoidable consequences 
of the laws of nature, why did not an omnipotent 
and all-wise God give matter other and better laws? 
Unorganized matter could have no choice, 

The Manichean hypothesis (I repeat) would rot 
solve the difficully ; for the Good Being, foreseeing how 
his works would be marred by the bad being, would 
not create what his opponent was sure to deface. t 
The partnership in creation implied ia this hy pothe- 
sis, between two entirely opposite principles, is per- 
fectly absurd ; no such congency could ever exist, 

We conclude thus: We have the strong argu- 
ments for the gooluess of God, arising from the 

eee 
X Much less does the scriptural doctrine solve the difficulty ; 
for Satan being represented as much inferior in relative power 
to the evil principle according to the Manichzean doctrine, could 
offer much less hindrance to the goodness and happines 
designed by the Supreme God, who is described as 


Omnipotent, Aud it is a moral axiom that what an Omnipo- 
tent Being permits, He does, 


| 
| 
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natural identity of perfect wisdom and perfect 
goodness, f from the absence of all motive to evil 


from the enormous preponderance and redundance , 


of enjoyment in the animal kingdom, and of mental 
happiness in the rational world. We have -seen, 
also, an account of the origin of evil; * which, 
if admitted, removes all idea that evil was 
imposed for its own sake, because it is inseparable 
from the system of gradation. } But with all this, 


+ Granted that God is perfectly wise and therefore per- 
feétly good, that asa perfectly good Being he could possibly 
have no motive to evil, aud granting further that there is 
“an enormous preponderance and redundance of enjoyment 
in the animal kingdom, and of mental happiness in the 
rational world,” we still get no satisfactory solution of 
ihe mystery of “evil,” whatever its amount in the world. Why 
should a perfectly wise and good and all-powerful God allow 
the least evil to exist in His kingdom? C. Տ. 

* The author's own words will show how far this account is 
satisfactory :— 

¢ Thus we have suggested two solutions to account for tho 
cause of moral evil or sin consistently with the perfect 
goodness of God, neither of which is satisfactory, ‘The first is, 
that it is the only means to discipline free agents in virtue 
and moral improvements, and true happiness, bub as we must 
not premise that there is a state after death, the means appear 
inadequate to the end; there being much more evil than is 
in this life only counterbalanced by the good which it pro: 
duces. The second canse assigned, though it traced the evil 
to its origin, a system of gradation and mixture of the animal 
and spiritual principle in our minds, yet afforded no Satis- 
factory reason for the constitution of such a nature, or the 
adoption of the system of gradation.” i 
_ + Why should any gradation exist in the creation? It 
involves injustice and is consequently unworthy of a just 
God. The author himself acknowledges the weakness of the 

gradation theory” when he says :—‘*...And if these evils 
be m natural eonsequences of our grade, they are certainly 
eee to their origin ; but then I submit that if any one should 

ject to the goodness cf this system (and consequently to that 
ofits Author), on account of the evil it thus involves, ۵ 
could make no reply but that there is probably some a sions 
ous reason Why the God who հոտ shown such cousut 
skill in His works, has ordered a system of gradation 
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appearance, not only of justice denicd, 


mall number of iustances.— All is thus far 
perplexity, + 

in in his work the ५ Age and Christianity” 
ge 83%) :-- No attempt of any philoso- 
trmonise our ideal notion as to the sort of 
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but of positive cruelty inflicted, although in acom- 
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world which it became a being of infinite perfection to 
create, with the world existing around us, can ever 


ced successful. The facts of the moral 
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IINE Um See ** Madras Thinker,” May 20, 1888. 


undoubtedly, means the European philosophers, 


Տ The Dr, 


The ** enigma, (the existence of evil) which has all this time 


empts of the European philosopher to solve, has 
fact to the Aryan philosopher ever since the 
e world, 


writer tries to explain away ihe existence of 


the supposition of a future state. He says :— 
what I think there is no objection ६0 suppose, 
ighty has intended a State of perfect happiness 
gs as, by their voluntary exertions, seek it, 
mferring happiness irrespective of all moral 
we bave a simple solution of the existence of 
ud, 01 course, for that two-fold state of mind 
the moral struggle. There is surely nothing 
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opposile description from benevolent; to solve this 
enigma has been the great task of humanity from the 
birth-time of thought ; many have promised the solution, 
in none has the promise been performed ; some indeed 
have lived so long in the region of their own espla- 
nations and theories, as to be persuaded that they 
had given the true interpretation of the mystery, but 
mankind, having listened for a while to the supposed 
exposition, have shaken, the head and witha sigh 


and physical world see 


supposition of a future state. He observes :—'* Will the 
reader pardon a little repetition? Even granting the free 
agency of man, I eannot doubt but there have been 
thousands of instances in which man’s involuntary sufferings 
in this life bave greatly exceeded his enjoyments, as was 
stated inthe preceding objection to the goodness of God ۶ 
such as cases of hereditary and incurable distempers, here- 
ditary leprosy, cretinism, the hereditary consequences of 
lues, extreme imbecility of mind or body, melancholy mad: 
ness ; cases of misery produced by vice, bred, born and 
cherished almost without consciousness of crime, certainly 
with no means adequate to reformation ; cases oi abjact 
poverty, of semi-starvation and over-work, undermining 
the coustitution, and cases of man's tyranny ; cases of 
violent bodily accidents, or mental distress, which over: 
balance any enjoyments that have fallen to the share © 
such individuals—-and such, a preponderance of involuntary 
sufferings, have oceurred, though not frequently. Now, itis 


a i that a being has a claim not to be brought 


into abate of existence in which he involuntarily suffers 
more Û than pleasure. How, then, we argued, could 
God be perfectly good? Even granting the most enormous 
preponderance Gf animal and rational enjoyment in tha 
world collectively, this would not prove the goodness OF 
even the justice of God, so long as one individual involuu- 
Գում suffered in his whole existence more than he enjoyed 5 
but we have every other evidence, priori and posteriori, 
that Gol is perfectly good. A future stato alone sive 
ahis diffculty. Here, then, we have a secoud presumptive 
proof of another life ; because that can alone alloıd & com- 
pensation for this preponderance of involuntary suffering: 
1 do not mean that there is any natural evidence that these 
sufferers will be exalted to a place or state similar to the 
Christian heaven, Such sufferers as I describe are neither 


- 


as told to do, à 


4 


> 


a 


(3) 


have gone on their way, feeling that the old road was 
still burdened with all its old perplexities." 

The Rev.* George Gilfillan, in his Grand Discovery 
of the Fatherhood,” is forced to admit that nature does 
not prove God to be an absolute moral Governor of the 
universe, Tle cites many facts in support of his posi- 
tion, and then observes :—“ Is this a spot chosen 
by a father for the education օք his children, oris it 
a deu of banishment and torture for his foes ; is it 
nursery, or is it a hell? There is no discovery of the 
father in man, in his science, philosophy, history, art 
or in any of his relations, but is found in scripture + 
alone, 

The $ Rev. Hugh M’Neile, of St. Judes, Liverpool, 
(ling.), declares کے‎ I am convinced that from external 
creation no right conclusion can be drawn concer: 


deserving of it nor fit for it; and have not the least natural 
reason to expect it: nature points to a future state for 
such persons, which is not materially differing from the 
present world ; where they may undergo future trial or 
discipline, and may be finally awarded according to their 
deserts.” This explanation, whileit does not in the least 
account for the sufferings of man in this world, only shows that 
God is a very eruel and unjust Boing. He first makes 
some poople rot in misery and suffering in this world, places 
them in circumstances where wickedness and iniquity reign 
Supreme, and then punishes them in the next world for what 
they could vot possibly be held responsible. It islike tying 
a man's hands while giving him orders for work, and afterwards 
punishing him because he never did what he w ի 
Nay ib is worse than that, 


* See‘ Madras Thinker,” May 20, 1888. 


discovery of the Father in Moses, 
prophets, whose name is legion, isn 
butof abeing called Jehova. As regards Jesus, there lave 
been men who, in point of moral perfection, have been by 


far his superiors and to whom Jesus, in point of intellectual 
depth, is a complete cypher, 


See “Madras Thinker,” May, 1888, 
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ning the moral character of God. * Creation is too deeply 
and disastrously blotted in consequence of man’s sin 
to admit of any satisfactory result from an adequate 
contemplation of nature. The authors of a multitude 
of books on this subject have given an adequate 
and partial induction of particulars. Already 
aware, (thongh, perhaps scarcely recognizing how 
or whence) that God is love”, they have looked on 
‘nature for proofs of this conclusion, and taken 
what suited their purpose; but they have not taken 
nature as a whole and collected a conclusion fairly 
from impartial premises. ‘They expatiate on the bless- 
ings and enjoyments of life, in the countless tribes of 
earth, air and sen, But if life be a blessing, + death is 
a curse. Nature presents the universal triumph of 
death, Is this the doing of a God of love? Or 
are there two Gods—a kind one giving life, and an 
unkind one taking it away ; and the wicked one 
Invariably the victor? In external creation, ex- 
elusively and adequately contemplated, there is no 
escape from  Maniehznism. I It is vain to say that 
the death of the inferior creatures is a blessing to man ; 
for why in thecreation ofa God of love, should any 


* What has man's sin got to do with the inferior creatures ۶ 
If the absurd theory of original sin be granted, how would 
the Christian account for the suffering and pain incident on 
inferior animal life? Did the first progenitors of the coutless 
inferior Species sin like Adam ? C. Տ. 


ile ia merely the junction of the soul with the material 
body. he separation of the soul from the body is “death.” 
The soul is eternal and imperishable, C. S. 


„$ “The Manichean theory, (I repeat), would not solve the 
difheulty ; for the Good Being, foresceing how his works would 
be marred by the bad being, would not create what his 
opponent was Sure to deface, The partnership in creation 
implied in this hypothesis between entirely two opposite 


principles is perfectly absurd ; no such co-agency could ever 
exist.’ See page 21, 
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such necessity exist, and how would this account for 
the death of man himself ?? 


Toa believer in the Vedic Revelation, however, 
all is clear as day-light. He, too, like the Bishop, is 
perfectly convinced and intensely conscious of the 
fact that the Supreme Being is good, merciful and 
just. But to him, the existence of pain and suffer- 
ingin the worldisnot only not incapable of a reason- 
able and satisfactory explanation, but is thoroughly 
consistent with the nature and character of a most 
beneficent and just Creator. The Vedic Revelation 
declares that the soul is eternal and imperishable, 
that its attributes or qualities are also eternal 
and imperishable, that 16 is perpetually transmi- 
grating through physical bodies, attaining, ab 
times, by implicity obeying the commands of the 
Maker, to the highest bliss it is capable of enjoy- 
ing and securing, thereby, a temporary (compared 
with eternity) release from transmigration, while 
at others leading lives of happiness and misery, 
combined in proportions, in consonance with the 
dictates of justice and the degree of merit and 
demerit, in bodies of various descriptions. The soul, 
we are told in the Vedas, is an intelligent existence, 
free to do and free to choose ; it may utilize its 
Opportunities to its highest advantage, or it may 
throw tliem away to the extreme detriment of its 
Interests. If, when in the body ot man, it uses its 
powers and faculties in a manner pleasing to its 
Lord and Master, 2. ९., in accordance with "the in- 
structions 0 the Supreme Being has laid down 
in the Vedas for its well-being and happiness, it 
entitles itself to the enjoyment of that supreme 
bliss which a rigid carrying out of them carries 
with it, but if it uses them otherwise, it only estab- 
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lishes its right to misery and suffering, according 
to the measure of its iniquity ; 1ե descends lower 
inthe scale of beings and there expiates its wicked- 
ness and iniquity. 

We read in the Revelation :—4Asuníte 
punarasmasu  chakshw puna pranmihnodheli 


bhogam ; jyok pashyem sirymuchchar antamnumle 


maridyana swastt. Punarno asung prithvi dadatw 
punar dayaur devi punarantriksham. Punarna 
soma stanvang dadatu puna púsha pathyanaya 
swasti. These translated mean:—(Asunite) O 


` Lord, the sustainer of life (puna asmusuchakshu) 


give us again (ie. in our next birth) sound eyes, and 
give us (puna pran) again pran i.e, life, energy, 
vitality and so on, and (give us) (bhogam) things 
worth enjoying. May we, O Lord, (pashyem 
säıyamuchcharantang) have life and light, 
(amumate) O Lord, (marid) make (na) us happy and 
(swasti) prosperous, (puna) again may the (prithe?) 
earth aud (dayaurdevi) the brilliant sun and 
(antriksha) space, (Dadatw na) give ստ (asung) 
all that produces energy, life and vitality. (Puna) 
Again (in the next birth) may the (soma) herbs 
(dudatu) give us (tanvang) healthy and 
vigorous constitutions; (puna) again may (pursha) 
the Lord, the Sustainer of life, (pathyan) teach us 
the ways of righteousness, which bring (swasti) 
happiness, Rigveda, 1118۷۸ 8, adlıya 1, varg 23, 
mantra 0. 


Again: — Punarmana punarayurm agam puna- 
prana pinavatmam agas punash chakslav puna 
shrotram agan, Vaisheanro adbdhastnupa agnirna 
patu duritadeadyat, Yajur Veda, Adhya 4, 
Mantra 15, 


( 29) 


(2) Purarmait 60ہ‎ punaralma 
darivnang brahmanancha. Punaragnyo dhishaya 
yathasttham kalapantamihaiva. Atharva, kand 9, 
Anú 6, varg 69, mantra 1. 


(3) Ayo dharmani  prathma sasad tato 
bapúnshi krinushe purúni. Dhasyuryoni prathma 
aviveshayo vachamnuditang chiket. Athurva, 
kand 5 Anu 1, Verga 1, Mantra, 2. ' 


These translated mean :—(agan) may we 
get, (puna) again (iu our next birth), (man) 
mind, (ayu) long life; (agan) may we get 
(pran) ie., life,energy, vitality, cte., and (pun- 
aratma) pure wisdom ; (agan) may we get, (punar 
chakshu) eyes, aud (puna shrotram) ears. 

(Vaishvanro) may the Lord, the leader of all, 
(adbdha) the pure, (tanupa) the dispenser of 
health, (Agni) the omniscient Lord, (patw) keep 
us, (avdhyat durtat) from bad deeds. (Panarvait- 
vindaryang) may we in our next birth have sound 
organs, (pundiatma), mind, energy, etc, and (driv- 
nang) wealth (material aud intellectual), and 
(brahmanang) true Revelation ; (Punaragniya) may 
we again perform yajnya and may we (dhishaya,). 
be as wise in our next birth as we have been in the 
(prathma) previous ones. 


(Ayo) the. soul (sasad) which has been doing, 
(aharmand), good work (prathma) in the previous 
births, gets by reason thereof, (purwni bapunshi) 
bodies of superior kind. 


(Dhasya) the enjoyerof punishments and rewards ॑ 
viz, ihe soul, (yoni avivesh) enters the womb 
(prathma) according to its former actions, and he 
Who (chiket) acts according to (anuditang) the 
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Revealed (vachya) Word, obtains bodies of superior 
kind. 

Again :—the 47th mantra of Yajurveda, Adhya 
19, runs as follows :— Davo sriti ashrinvang 
pitrinamhang devanamut martayanam. Tabhiya- 
midang vishavmejtasmeti yadantra pitramg matran- 
cha. It means —(ahang ashrinvang) we have heard 
(davo) of two (sriti) ways, one of (pitrinang) those 
versed in divine knowledge and (devaang) of men 
of profound learning, and the other of (martaynang) 
ordinary mortals, and lower animals; (idang vishv- 
ang), all creatures (tabhyany) by means of their 
(birth), (asmeti) enjoy the fruits of their actions, and 
(antra pitrang matvincha) are born of various pa- 
rents. 


The author of the Nirukta says the same in 
the most clear terms —Marishehahang punarjato 
jatshehahamg punarmarita, Nana ‘yoni sahu- 
srani  mayoshitani yanivai. Ahara vividha 
bhukta pita nana vidhastna. Matro «միլ, 
darishta pitra suhridasttha. vang mukha 
pidhaymano jantushchaiv samanvita. It means: — 
(ahang marita) I have died, (punarjata) been 
born again, (jata ahang) I have been born, (puna 
marita) and again died, (mayas) by me, (ushtang) 
have been occupied, (sahastani) countless, (yoni) 
wombs of, (nana) multifarious kinds, (Bhugta) I 
have enjoyed, (veda) various kinds of, (ahar) food, 
(pita) sucked, (nana vidha) many, (stama) breasts. 
(Adrishen) Ihaveseen, (vivdha malro) many mothers, 
(pitra) fathers aud (sulridha) friends. (Pidhay- 

mano) in great pain, (avangmukha) with my head 


turned dowuwards, (jantushaiv) Լ have lived, 
(samanvita) as an embryo, 


FI 


The foregoing quotations explain away, to the 
entire satisfaction of all men օք well-constituted 
minds, the so-called mystery of the existence of 
pain and suffering in the world. Happiness and 
misery, joy aud suffering, are merely the rewards 
of the doings of the soul, and a just Supreme 
Being is the Dispenser of these rewards. If the 
lion and the tiger catch and tear their prey into 
piecos, causing indescribable pain and suffering 
to their inoffensive victims, do we not meet with 
parallels of this barbarity and cruelty among ani- 
mals of a higher order? Do we not find the wise 
and intelligent man, who looks down upon the 
inferior ranks of beings with contempt, as being 
so far below him in point of intelligence and 
sense, slaughtering and devouring the helpless, 


“the harmless cow, the goat, and a thousand other 


animals of the inoffensive order? Do we not find 
him putting to the most exquisite tortures 
beasts which are not only not inoffensive but 
most useful to him, since they supply him with 
many choice articles of food, without which he 
would not half so much relish his meals as he does 
now? Is all this barbarity and cruelty to go 
unpunished? Is a just God to overlook such 
sanguinary and inhuman deeds? Can His inex- 
orable justice ever allow the perpetrator of such 
barbarities to got off unpunished? No; he must 
be meted out his duo reward, he must bear all tho 
pain and suffering he has caused to others, and 
must, if a just Supreme Being in His infinite 
wisdom thinks fit, descend into lower bodies to be 
rent and torn as ho rentand tore others, or bo 
born a man to rob in misery and wretchedness all 
his days. 
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Virtue, prosperity, health and the happiness, 
which they bring; as well as vice, poverty, disease. 
and the misery which they produce, are indeed 
God’s dispensation but God's dispensation not 
out ofa cruel whim, but in keeping with the re- 
quirements of justice and indirectly with those of 
mercy. The Creator only gives every one his 
due. Whoever walks in the ways of righteous- 
ness, gets the reward of the righteous; whoever 
breaks the commands of his Maker, provides for 
himself only a harvest of thorns. It is meet that 
every soul should have what it deserves, for this 
impartial administration of justice promotes 
and encourages virtue and represses iniquity 
and vice—a fact which we find abundantly illus- 
trated in the governments of those carthly kings 
who never swerve from the line of justice. Tho 
diversity of condition among mankind, or, which 
is one and the same thing, the existence of happi- 
ness and misery in the world, is thus perfectly 
consistent with the nature of a most merciful and 
just God and is not at all incompatible with it 
as the Christians think it to be. 

» The Bishop, it may be remarked to his credit, 
is one of the few Christians who are above. the 
ordinary run of men of their persuasion. 
It is really an agreeable surprise to come 
across a Christian and a sincere Christian; 


who can make up his mind to differ from his co-. 


religionists. A believer in the faith of Christ will 
seldom be found tohave so far triumphed over 
the spirit of his earlier teachings as to acknow- 
ledge that there is a difference in the condition 
of man and man. Ttis always fiercely contended 
that all are equal iu point of happiness aud 
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misery. A poor man is as well off without 
riehes as a man of his worth with them. 
Men are not to be judged by appearances; the 
wretched, the blind, the poverty-stricken, the dis- 
ease-consumed, are in the enjoyment of as much 
comfort and felicity asthose whoare hale and hearty, 
who are sound of limb, who have a competence to 
depeud upon. The Indian missionary, in particu- 
lar, will strenuously maintain that any man is as 
pleasantly cireumstanced as any other, that there 
is nothing which one possesses for which the other 
has not been compensated in some manner or 
other, The reason why the Indian missionaries lay 
such stress on their theory of “equality of happi- 
ness,” a theory which is against all experience, as 
any impartial observer of facts will testify, is that 
the admission that happiness and misery are un- 
equally proportioned among different men, places 
them in a very embarrassing predicament. They 
cannot, then, as indignantly run down the doctrine 
of the transmigration of souls, as is their wont, 
under pain of accusing God of injustice, The 
doctrine of the transmigration of souls is one which 
they dislike with their whole heart, and they al- 
ways find it safer to take their ground upon the 
serviceable theory of equality of happiness. They 
do, indeed, sometimes talk of some “hereafter 
world” which they look upon as a place of punisk- 
ments and rewards, but that belief ushers 
them into a world of difficulties, being too ricketty 
to bear the weight of argument, and they seldom 
lay much stress on it, ‘The Bishop, however, finds 
happiness and misery very unevenly distributed 
among maukind. He cannot shut his eyes to stub- 
born facts, He finds that many children, without 
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any fault of theirs, “are born of vicious parents 
reared in vice, brought up in dens of iniquity, re- 
moved from all good influences, taught to regard 
sin as their means of livelihood, and so carrying out 
a wretched existence in sin, poverty, and disease, 
till death comes as a relief; whilst others abound 
with good things and have every opportunity of in- 
struction, of practising virtue and of improving their 
faculties both of mind and body”; and, while frank- 
ly admitting these facts, he is unable to reconcile 
them with the character of an all-wise and bene- 
ficent Creator. No wonder he cannot, for Chris- 
tianity is silent on the subject. But the Vedic 
Revelation teaches, and its teaching appeals to our 
reason and our sense of justice for its truth, that 
wretchedness, disease, poverty and all their con- 
comitant evils, as well as happiness, health, afflu- 
ence and all the blessings attendant upon them, 


are the soul's own making and are the manifesta-, 


tions of the ever-active justice of the Supreme 
Being. 

We need not here say anything at length upon 
the doctrine of the transmigration of souls, The 
quotations we have given above from Revelation 
should dispel all doubts on the subject, but even 


considered on its own merits, on purely intellectu- 
नी 


al grounds, we find an overwhelming mass of 
evidence in its favor. The eternity of the soul, 
the unequal distribution of happiness in the 
world, the dread inspired by death in all sentient 
creatures, the conjunction of the soul with the 
physical body at present, the difference in the 
powers and faculties of men, difference in their 
tendencies and inclinations, which must run in 


particular chaunels in spite of all efforts to change 
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their direction, and many other things are more 
than enough to place the truth of the doctrine 
above question. The evidence of inanimate 
nature—the perpetual death and regeneration 
of the seed, as well as the evidence of animate 
nature—the rise and fall, the. growth and 
decay of nations, the growth followed by decay 
and that again by new growth, is also very 
strong on this point. 

The learned Bishop, after acknowledging that 
the existence of “evil” cannot be explained away 
in the government ofan all-wise and beneficent 
Creator, not only by believers in Christianity, 
but even by those who would reject Christianity 
and be guided by their common sense in religion, 
advises all men to act the Job when any pheno- 
menon above their powers to account for falls 
under their observation, whether it be in the 
physical or in the moral order. He then proceeds 
as follows :— 

“It follows that ոօ man, who belioves in God, and 
fairly looks at things as they are, cau logically re- 
ject religious teaching on the sole ground that it in- 
cludes mysteries ; on the contrary, his observation of 
Nature, so full of mysteries, will predispose him rather 
to expect to meet with them even in a revealed re- 
Jigion." 

* Mystery," according to the Christian concep- 
tion ofthe term, may not ouly be something 
which transcends the power of the human mind to 
understand, but it may be something which violates 
the very fundamental laws of our nature, which 
goes against all experience, which is opposed to the 
actual conditions of the world. It is possible that 
* Rovelation ” may contain things which ordinary 
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mortals cannot understand, but as long as a be- | 
lief in these things does not clash with the funda- 
mental laws of the human mind, as long as 
they do not go against our experience, they 
may be accepted, nay they ought to be accepted ; 


minds, they may be quite clear to people more 
advanced in divine knowledge. The existence of | 
* mysteries" of this kind in a Revelation, 2.6.» the ٢ 
existence of mysteries which do not go against | 
the fundamental laws of our mature, does | 
not show that Revelation to be defective or un- 
true, nor does ib give a man any right to discard 
16; 01 the contrary, he is bound to look upon it 
as a Revelation of God's will, and obey and act up f 
toit. But whena book, pretending to be re- | 
vealed, teaches and iuculcates dogmas which go l 
against the fundamental laws of our nature, which 
do not tally with our experience, being opposed 
to the actual couditious of the world, we cannot 
possibly consider it as a revelation of Gods 
will, nor can we call those dogmas “mysteries,” 
in the unchristian sense ; for being opposed to 
the very fuudamental laws of human nature, 
they are as incapable of being turned into some- 
thing like “sense” by tke ordinary minds, as 
they are by the most gifted intellects. For in- 
stance, no sensible man can ever look upon & 
book as the “Word of God” which tells him that 
a table so many yards long, so many feet high; 
can fit or was made to fit ata definite period in 
the History of mankiud in an inkpot scarcely 
bigger in proportions than a pomagranate, OF 
that, which 18 equally absurd, a few loaves and 
fishes multiplied and multiplied under the in- 
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fluence of the miraculous powers of a certain, 
person till they were sufficient to feed a vast 
| number of hungry people to repletion and to 
| leave behind a surplus of many basketfuls of 
| loaves in the bargain ; which teaches that one plus 
one plus one is one, thus violating the very funda- 
mental rules of arithmetic; which teaches that 
! God is one, unborn and incorporeal, but which 
| contradicts its own words in another place by 
| saying that God became corporeal, that He assum- 
| ed human form, or that He begot a son which 
is the same with God the father, as also with 
another strange being called the “holy ghost.” 
Such a revelation, abounding in contradictions 
and self-inconsistencies, containing’ doctrines and 
dogmus which tell us to believe things which, 
by the very nature of our constitution, we cannot 
believe, which tell us to throw away our ex- 
perience, because it revolts’against a certain point 
of belief, which tell us to discard the voice of 
| reason and spurn at the dictates of conscience, 

merely because a certain article of faith re- 
| quires this,—such a revelation is unworthy of 
) the belief of sensible and intelligent people, and 
no map, who can think for himself, will ever 
find itin his heart and conscience to accept it 
j simply because some of its advocates set its un- 
| reasonable dogmas down as“ mysteries,” 

A true Revelation cau never contain “ myster- . 
ies" in էհօ Christian sense of the word. Being 
¡$ for the welfare of man, it must be capa- 
ble of being understood by him. It makes no 
difference if it isnot understood by all men equally 
well, for different degrees of knowledge, different 
degrees of expansion and development of the moral 
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and intellectual faculties, must produce a differ- 
ence iu the understanding and realization of its 
truths by different men. Its truths would be clear 
in proportion to the extent of one's knowledge and 
spiritual insight, and thus what may be mysterious 
to some (not in the Christian sense, of course) 
1889 be perfectly clear to others. Nor does na- 
ture contain any mysteries in the Christian sense 
of the word. The existence of pain aud suffering 
in the animal creation, which so perplexes the 
non-believers in the Vedie Revelation, is clear to 
the believers in the Vedic Revelation. ‘The latter 
know that pain and suffering are the inevitable 
conditions of seutient existence, for the soul, beiug 
a free agent, can utilize the machinery of the 
body, placed at its disposal, in any way it likes, 
and since it does not always utilize it to good and 
righteous purposes, but mostly makes a bad use 
of it,—to its own detriment and to the injury of. 
others,—it must atone for its errors and bad deeds 
by being subjected էօ pain and suffering in vari- 
ous ways, according as a just Supreme Being 
thinks fit in His infinite wisdom. Coming ‘to 
the inanimate creation, we find that ib is governed 
on fixed and immutable laws, that its operations 
are conducted ou unvarying and unchangeable 
principles, There could not possibly be any thing 
done capriciously here. There could be no incon- , 
| sistencies, no self-contradietions in its modes of | 
| working. Every seeming irregularity must ad- 
a mit of being explained away by law. The ex- 
| Pression, therefore, that “nature is full օք mys- 
teries,” has & meaning only when it means that 
there are some things in nature which are very 
difficult to understand, but it has no meaning 18 
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it menus that there are some things in nature 
which are absolutely above comprehension, or 
which clash with the fundamental laws of human 
nature, or which, to pub it briefly, are above law 
and against law. Everything in nature must ad- 
ait of being explained away by reflection, obser- 
vation aud experience. This view must be shared 
in by every believer in the true Revelation, for, 
Revelatien—the embodiment of Divine knowledge 
—must fully explain nature, the work of the 
Divine architect. It is plain, therefore, that uo 
revelation is really a Revelation and ought to be 
accepted as such by anybody, if it clashes with 
the fundamental laws of eur nature, nor should 
the Bible be accepted as a true Revelation if it 
does. y 

We now come to the most valuable portion 
of the Bishop’s remarks :— 

“There is another practical reflection which 
common sense would not be unlikely to suggest. 
If God has made man, if He takes an interest 
in His creature, if He has endowed him with 
a conscience which tells him he ought £o serve God, 
aud if men have now existed on this earth many 
thousands of years, it does not seem probable that 
the work of forming a religion to teach men how 
they have to serve God should have to be wnder- 
taken by some private individual at the present 
day. It seems far more probable thatin creating 
him Ged must huve made provision of some kind 
Jor this great need of man, Reason seems to say that 
true religion in some shape there must have been 
Jrom the BEGIN NING and that a true religion 
must exist at the present day. It cannot be that 
él has still to be invented.” " (The italics are ours.) ~ 
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A true religion, as the Bishop rightly remarks, | 
must exist at the present day, and ib must date | 
from the very beginning of creation. Without | 
¡a Revelation in the beginning of creation, man 
could not have advanced a step from his primi- | 
tive state of savagery, he could never have | 
made any progress towards civilization, he could | 
never have made any advance in science and 
arts as he has done. He would have lived. and 
«died an absolute savage till the end of the world, 
That this would have been the inevitable resulc 
in the absence of a'Revelation from God as soon 
as man appeared on earth would be plain on a 
little reflection. Man can make no progress in 
any way withont being taught. It is by associa- 
tion, company, contact, training and education | 
that he learns anything. If a child, as soon f 
as born, were taken away and shut up intoa | 
secluded spot where nobody except a couple 
of dumb nurses were allowed to have access, the 
child would grow up to be a perfect savage, 
scarcely superior to a brute in any respect. 
He would not even know how to speak, and, 
if nobody spoke to him and taught him any- 
thing after he wag grown up, he would remain 
a savage all his life and would die unreclaimed 
from savagery, The same would be. the result 
if a number of children, instead of one child, were 
brought up in the same way. They would never 
know whoand what they were, how they stood 
in relation to objects and things which surround- 
ed them, what duties they owed to their fellows 
beiugs and what duties they owed to their God, 
however long they might live. Nor would ono 
dumb child -derive any good from his fellow- | 
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dumb children, except that it would develop 
greater partiality for their company than for that 
of strangers. 

Even granting that it is possible, though 
there is every reason to doubt the possibility, 
that some sort of articulate language may grow 
up in a community of people thus brought up and 
then placed in some out-of-the-way place, remote 
from the haunts of civilized people, there is no 
question that the savage horde will stick where it 
is. It will remain a community of unreclaimed 
savages as loug as it does not come in contact with 
civilized people who can teach it their ways and 
manners, their arts and manufactures, their religi- 
on and morality, and all other accompaniments 
and achievements of civilization. The example of 
the Bhils, of the Tasmanians before they became 
what they are through the efforts of Christians, as 
well as that ofthe inhabitants of many of the 
American islands, shows that no savage people can 
work itself out of ils state of savagery till it re- 
ceives civilizing influences from without,—from a 
community which is already civilized. It shows 
that the primitive man may pass through uutold 
centuries and countless ages a perfect savage, if 
the hand of civilization does not touch him. It 
shows that there is no progressing from the savage 
to the civilized man without the help of a civili- 
zing agency. Our Bhils and Gonds have conti- 
nued as they are for ages and ages; the Tas- 
maniars were cannibals when they were first 
discovered by Europeans, and they had led the 
life of the canuibal for how many ages and cen- 
turies, no one knows. There are some parts 
of Africa which are inhabited by the primitive 
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the thousands and millions of years which have 

rolled away since his first progenitors appeared in 

the place where ho is, is as good a savage as any 

of his ancestors, and knows no more than what 

has descended to him from those who have gone 

before him. The European nations themselves 

were helped out of their state of savagery by other 
civilized nations. The northern nations of Europe 

were set on,the way to civilization by their con- 

tact with the Romans, the Romans derived their 
civilization from the Greeks and the latter again 

. | from Arya Varta, There is no reason to suppose 

~° | that the northern Europeon nations would have 
նչ | made any advance towards civilization had not 
| the Romans taught them the ways of civilization. 
"The grand civilization of ancient Egypt was not 
of its own achieving, but was derived from the 
sages and great teachers of India. India got its 
grand civilization, its unparallelled intellectual 
and moral elevation, from that fountain-head of 
knowledge, the Vedas, revealed to four Rishis— 
Agni, Vayu, Aditya and Augra. No careful stu- 
dent of History can fail to trace the civilization 
of the entire mankind to the land of the Aryas, 
to its Risbis and Munis, who were instructed in 
the Revelation by the Supreme Being Himself, 
A Revelation, thus, is absolutely needed for the 
progress and advancement of mankind in the , 
beginning of creation. Without a Revelation no 
Ի progress is possible, without it man cannot ad- 
vance beyond his primitive state of a savage. He 
cannot even secure to himself the first essen- 
tials of any thing like a civilized life, nor can he 
know whoand what he is, whether there is A 


man, who, in spite of all his antiquity, in spite of | 
| 
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| Creator, and, if there is one, how to serve and obey 
| Him. Just as it is impossible fora man now 


to be wise and learned without being taught and 
educated, in the same manner it would hav 
been impossible for mankind to have become 
| eivilized without a Revelation from God in the 
| | beginning of creation. How. vain are tho efforts 
\\even of the civilized nations of to-day, nations 
| [which make so much of their civilization, to know 
| and to understand God properly. To expect the 
primitive man, who has no ono to come and civilize 
| him, to understand and obey God properly with- 
out His own assistance, is simply the height of 

| Absurdity 
E ` There are some people who say that no revela- 
tion is necessary in the beginning of creation, that 
man can work himself out of his savagery by his 
۱ own efforts. This is the position generally taken 
3 by atheists and non-believers in Revelation 
լ Their theory, however, has not even a semblance 
f 4 of an argument in its favor. It is against all 
> experience and observation. But they would 


a 


5 have their own way in spite of the hopeless- 
1 ness of their case, It is impossible for man 

, : howsoever civilized, to understand, without 
1 the light of Revelation, the problem of 
A existence, to understand the nature of the 
7 ? soul and to understand the ties which bind 
E | him to the Supreme Soul; it is impos- 
> sible, we repeat, for him to read nature aright, 


to explain away the existence of “evil” in the 
world. This requires no illustration ; the modern 
* civilization is au illustration of it. There is, then, 
an absolute necessity of a Revelation in the begin- 
ning of creation, for, the justice and the mercy of 
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the Supreme Being demand, that it shall be made 1 
inthe beginning of creation, so that all and every | 
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one of His creatures may enjoy its blessings. : 

Not only is it necessary thata true Revelation 
should exist from the beginning of creation, 
for progress of -every kind, from extreme 
savagery to the highest civilization, depends upon 
it, but it should be characterized as follows :— 

(1) Li should be perfect in itself, free from all 
error, and incapable of any amendment or of 
becoming obsolete in part or in whole. 

(2) Itshould not speak of personalities, but of 
species as a whole, and should deal with general 
principles and general laws. | 

(8) The truths revealed and the doctrines taught 
therein should not be opposed to each other. 


(4) These truths and doctrines should not be 
opposed to the law of the material world, nor to 
the fundamental laws of the human mind. 

Now, the Biblical religion is a religion which not 
only does not date from the. beginning of creation, ` 
but does not possess even one of tho essentials 
-enumerated above, The Bible abounds in con: 
tradictions and inconsistencies, and is replete with 
errors. It deals with particular persons and 
things, and speaks of particular places and 
localities. Itsdoctrines are opposed both to ihe 
Jaws of the material world and to the fundamental ^ 
laws of the human mind. That it is almost en- 
tirely made up of descriptions and accounts of 
| particular persons must be admitted by every 
| body who cares to read it, but that thore are 

contradictions and discrepancies in it is not un- 
often indignautly denied by somo of its warmest 
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admirers. But in denying this they deny facts. To 
quote from one of its most devoted followers :— 
“The next phenomenon, Which strikes the honest 
student of Scripture, is, that there are contradictions 
there,—statements, some of which cannot possibly be 
reconciled with each other, and many more which, 
thongh said to be reconciled, yet remain to the 
natural eye of common sense, unresolved discrepancies, 
They may be concerned with comparatively trifling 
subjects: but still, contradictions they are, For 
instanee—Nun:bers iii, 39. mentions tho whole 
number of Levites as 22,000; while the distinct 
enumeration of the three Levitical families in the 
same chapter gives a different computation, 2 Chron, 
xvi. 1- relates that in ‘Lhe six-and-thirtieth year 


- of the reign of Asn, Baasha, King of Israel, came up 


against Judah. But in 1 King xv. 33. it appears 
that. Baasha had died in the twenty-seventh year of 
Ans reign. Again, 2. Chron, xxxii 2 makes 
Alınziah forty-two years old when his father dies; hut 
xxxi, 20, relates that the father himself was but 
forty years old when he died. Lastly, 2. Chron. xxiv. 
14. relates that ‘spoons aud vessels of gold and 
silver,” were made of the surplus money collected by 
Johoiada ; while 2 Kings xxi, states distinctly, “here 
were not made.... any vessels of gold or of silver, 
of the money that was brought into the house of the 
Lord.’ These specimens, taken from the Old Testament 
alone, will sufice They.........aro facts which, 
however small, are enough to prove that inspiration, 
whatever else it means, does not mean a divine 
guaranteo of an infallibly consistent statement of 
numbers and events.” 

Further on, the same writer says :— 

“Phe farther question immediately snggests 
itself— Are there, as a fact, any passages in tho 
Bible which are at variance with the known truths 
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of science?” For, to use the words of Dean Goodwin, 
“Divine inspiration may imply an absence of errors 
upon physical questions, or it may nol: who shall 
venture to say a priort, whether it does or no.’ 
£... Why not endeavour, by looking at the evidence, 
to see on which side the truth lies”? And if it should 
Appear, upon examination, that any chapter contains 
Statements not in accordance with science, then, in- 
stead of coming to the conclusion that the Scriptures 
are not inspired, I should rather come to this, viz., 
that the iden of inspiration does nut involve that 
accuracy concerning physics which many persons have 
imagined that it does. By way of specimen, it may 
sullice (o adduce the insuperable dificulties hut all 
non theological geologists have found in the iden of n 
universal deluge: and to refer the render to two 
remarkable letters from the professor of geology anil 
4110 ‘Redcliffe ohserver? տե Oxford whieh were 
appended to the“ Replies էօ Essays and Reviews” 


- Mr, Main there absolutely-scouts the iden of creation 


in six days; and Professor Phillips prudently 
confesses, “We do not seek our geology in the Bible.’ 
We we brought then to this further result, that 
inspiration, whatever elso it means, dves not mean 
infallible scientific aceuracy, 
. It seems unnecessary to quote here any thing 
1n support of our iti iti Y 
Supp Position from the writings of 
x او‎ free-thinkers who have written 
exhaustively on + i i i 
Bible an Cathe teachings and doctrines of the 
to کک‎ regoing quotations are sufficient 
m jr hab even the most zealous defenders of 
ible cannot conscientiously maintain that 
1 not self-contradictory or that 
2 are ور‎ with the truths of science, 
^ S ion of the Qorau is much the same as 
that of the Bible, and its pretensions to be a 


its teachings are 
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revelation of God's will must, of course, be rated” 


at their proper worth. The Vedic Revelation 
alone fulfils the conditions of a true Revelation, 
Tt dates from the beginning of creation, its 
teachings are in accordance with the. laws of 
nature, it is free from error, no self-contradictions 
are to be found in it, and itis incapable of an 
amendment or of becoming obsolete, either in part 
orin whole. Being the embodiment of the Divine 
kuowledge, the Vedas are eternal and imperish- 
able. Let him, who cares for truth, study them 
and realize their Divine origin for himself. Every 
mantra is full of such grand and sublime truths 
that there is no mistaking its right source. 

That the Vedas exist from the beginning of 
creation is fully evident from their doctrines. 
Nay, as far as doctrines go, they are eternal, for 
they speak of eternal principles, of eternal truths, 
But, though eternal, they are communicated te 
man iu tho beginning of every creation. That 
they have been with man ever since the presen 
world began, is clear from the Aryan Jotish shass 
tras and almanacs. ‘he Aryans have from the 
very beginning of creation been noting down the 
progress of time with the utmost exactness 
They have been adding to the past and subtract- 
ing from the future every single minute that has 
passed away. They have never missed their 
reckoning for- a single day even during the 
darkest periods of their History. The bloodiest 
revolutions have not been able to wean them 
from their numerical occupations, the direst 
catastrophes have not disturbed their computa- 
tions. ‘Through every vicissitude of fortune they 
have passed unaffected ; the storms of the dead- 
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liest persecutions have failed to interfere with 
their duty, as the most pleasant sunshine of 
peace and harmony has failed to make them 
unmindful of it. During the days of the Jain 
domination, as in the earlier periods of the Maho- 
medan supremacy, when the ruling powers of the 
time made it their business to consign to flames 
or to the waters every Aryan book they could lay 
hold of, the Aryans incorporated their reckon- 
ing iuto a sankalpa, which was to be repeated 
by them regularly every day on the occasion of the 
“performance of Havan and other similar rites. 
That sankalpa is as follows:— Om tatsat shri brah- 
mane dwitye prahrardhe vaivasavie manvantare 
ashtavin shatitame kaliyuge kali prathma chaane 
Aryavarlatantraika deshe amuka nagre amuka 
samvalsarayanarliu masa paksha dina nakshattra 
muhurte atiredain karyam kritam kriyate va. It 
means :—Adoralion to the Lord, the fountain-head 
of truth. Such and such a ceremony is performed 
in 2nd half of the 2nd quarter of the Brahmadi- 
na, in th? 28th chaukri of Vaivascat Manvantar, 
in the first quarter of Kaliyuga, in such a town, 
situated in sucha province of Aryavarta, in 
such a year, in such a month, in such a fortnight, 
on sucha day, in such a constellation, under such 
a conjunction of such stars, at such anhowr. The 
sankalpa plainly tells how many years the 
present creation has already enjoyed and how 
many years it is as yet to enjoy. Every Aryau, 
worth the name, knows or should know that 
the period of time a world lasts is called Brah- 
madin, and the period of time, equal to the 
Brahmadinin duration, which it remains in a state 
of chaos is called Brahmarat, He knows further 
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that a Brabmadin, as a Brahmarat, is divided 
into fourteen Manvantars, each Manvantar being 
subdivided into 71 Chaukris, each of which in its 
turn is divided into four Yugas, 2. e., Satyayuga, 
Treta, Dvapar, and Kaliyuga. Now, the Satyayuga 
=17,28,000 years, the Treta=12,96,000, the 
Dvapar=8,64,000, and the Kaliyuga = 4,32,000. 
These all four added together make 43,20,000 years, 
—the period of time comprehended inone Chaukri, 
which is also called a Chataryugi. A Manvantar, 
therefore, equals 71 x 43,20,000 = 30,67,20,000, and 
fourteen times of this figure, which is equal 
to 4,23,40,80,000 years, is the age of the present 
world. The world is now going on the 2nd half of 
the 2nd quarter of the present Brahma day. Six 
Manvantars, i.e., Swambhare, Savarochdha, Autmai, 
Tamas, Raivat and Chakshush, have already 
passedaway, and the 7th, the present Vatvasvata, 
is in the course of passing. Jb has already seen 
fully 27 Chaukris and thefirstthree full Yugas of the 
28th Chaukri and 4984 years of the fourth Yuga. 
'l'he world has thus been existing for 30,67,20,000 
x 6=1,84,03,20,000 + 43,20,000 x 27 + 17,28,000 
+ 12,96,000 + 8,64,000 + 4,987 = 1,96,08,52,989 
years. The age which it is as yet to enjoy is 
2,33,32,27,011 years. | 

Men of Christian persuasion and people with 
a Christian turn of mind will find it rather hard 
to believe that the world is so old, or that the 
Vedas have been in existence so long. 
The antiquity assigned to the world and the Vedas 
by the Aryans is well calculated to strike such 
people dumb with amazement. It is so immense 
as to transcond their wildest dreams. The 
figures exceed the Biblical chrenology of the 
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world, and hence that of the Christian Revelation, 
by one thousand millions and over 96 crores of years. 
To them they appear more like the creations of 
the imagination than anything like a reality. And 
well they might; themonstrous date is So strangely 
unlike anything they have been taught to believe 
from their earliest days. But whatever repuguance 
might orthodox Christianity feel in contempla- 
Առք such vast antiquity, i& cannot shake the 
evidence upon which it is based. It is a his- 
torical fact. The facts of History cannot be safely 
iguored. All Aryan books, whether devotel 
to any special brauch of science, such as Surya 
Sidhhant, or treating of subjects in general as 
Munusimriti, are perfectly unanimous on the 
subject of chronology. To doubt the chronology, 
therefore, is not only perfectly unjust and unfair, 
but is fatal to the cause of History itself, 

That the world is as old as we maintain it 
is, is in perfect accord with the investigations of- 
modern Science. The researches of Geology, as far 
as they have gone, afford a mass of presumptive 
evidence, amounting toa positive proof, in support 
of օս: ‘chronology, which goves very near 
Proving our position. £ Geology, it should be 
remembered, is as yet in its infaney, and its con- 
clusions, therefore, as it itself declares, cannot 
be takeu as final. Its verdict will gain in certainty 
aud in approximation to the actual truth in pro- 
portion it dives deeper and deeper into its re- 
searches, and it will be considered final only when 
the Science has attained to the highest stage 
of development, But as far as the findings of the 
Science at present go, they show what value our 
chrouology has, Mau, according to its discoveries, 
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has been existing on the earth for at least millions 
of years. Remains of him have been found embed- 
ded in the sands of the Mississippi confirming 
this fact. It is no way inconsistent with the 
geologist's past experiences or with the mass 
of materials which yet await his Investigations, 
that he may have to go millions and millions 
of years back into the past to fix the true age 
of the world. 

While orthodox Christianity is looking daggers 
at Science, which is fearlessly’ exposing its 
weak points, the believers in the Vedic Revelation 
watch its progress with every mark of satisfaction, 
for it only tends to strengthen aud to prove what 
they maintain or contend for. It is highly 
interesting to mark the confusion of a Christian 
when asked to reconcile Biblical antiquity of 
creation with the revelations of Science. The 
world, according to the Bible, is only six thousand 


An 
| 
| 
| years old, while Science would have it that it has 
| 
> 


been existing for millions of years. How can 
a discrepancy like this be accounted for 2 

Though Christians of the old type still believe 
in the Biblical chronology of creation, those of 
the more liberal sort have come to perceive 
the futility of braving Science. Of the latter ۶ 
class there are many men of learning and 
erudition, who confess in the plainest langu- e 
age that Bible has nothing to do with Science, 
that it matters nob if it is wrong ou points 
of Science, while the majority, of them are 
set hard at work to manufacture a new inter- 
pretation of the Bible. Hidden meanings are 
being discovered in each verse, aud every state- 
meut, which, taken in its plain and natural 
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sense, would provoke a smile on a Scientist'a 
lips, is. being shown to breathe nothing but 
Geology, Chemistry, . Physics, and other kinds of 
Sciences. Կ £ : 

We shall conelude our remarks by quoting a Ve- 
‘dic mantra which shows that the Vedas are given 
to mankind in the beginning of every creation. 
The mantra runs as follows: —Saparyagó chchhu- 

' kra makdyamabrana masnáviran shuddhoma- 
páúpaviddhama kavir mamishi paribhú svayam- 
ծեմ yatha  tatltyatorthán  vyadáchcháshvati- 
bhyah samdbhyah. It . means: —(saparyagát), 
He who pervades everything, (Shulram) 
who is the creator of. the universe, 
(Akáyam) who is incorporeal, (Abranam) who is 
indivisible, (Asnáviran) who is free’ from the 
bonds of nerves and muscles, (shuddham) who 
is pure, (Apdpaviddham) who is sinless, (kavi) 
who is omniscient, (manishi) ‘who is privy to our 

կ inmost thoughts, (paribhú) who presides over all, 

á (svarzyambhi) who is Self-Existent;—such a Lord 
` Leyadadhát) gives (shéshvatibhyah sumdbhyah) in 

५ the beginning of creation, to his eternal subjects, 
ixi (tathyatorthdn) the knowledge of the Vedas. 
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A "Om. tat sat brahmane nama. 
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